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Abstract: The general topic of this paper is the reception of the Homeric poems in mainland Greece after their
substantial formation in Ionia in the late eighth and early seventh centuries B.C. The case in point is Sparta in the
late seventh and early sixth centuries B.C. in the aftermath of the Second Messenian war. I argue that Sparta, after
expelling a surviving Pylian population from the Peloponnesos in the Second Messenian war, began to promote
the idea that the Homeric city of Pylos had not been in Messenia in the first place, but further north. The crucial
evidence to be confronted in promoting this radical idea was precisely the Homeric poems, in which Nestor’s
Pylos figures prominently. By following the details of the ensuing controversy, which affected the Homeric text in
certain points, and which involved the Homeric Hymn to Apollo in a fundamental way, it is possible to assess more
fully what the Homeric poems had become in the minds of mainland Greeks a century after the poems’

substantial formation in Ionia.

The argument, which involves close analysis of both texts and geography, is meant to demonstrate that there was
a “fixed text” of the Iliad and the Odyssey by the time the Pythian half of the Hymn to Apollo was composed in the
late seventh century B.C. By “fixed text” I do not mean what was understood by this term in the nineteenth
century, namely a written text. I operate under the assumption (which I defend elsewhere) that the Iliad and the
Odyssey were first expanded on a monumental scale by a completely oral process, and that they were then
maintained in a more or less fixed form by a further oral process, at least at first. Schools of rhapsodes, in
particular the Homeridai of Chios, were in my view responsible for preserving the Homeric poems in a fixed oral
form. At some point written texts also became a factor in the transmission of the poems; this stage can be
demonstrated, I think, for late-sixth-century Athens. The period considered in this paper is a century before that,
when written texts are possible, but by no means necessary. At the end of the second Messenian war, when the
Hymn to Pythian Apollo was composed, I think that we confront something of a paradox: on the one hand poetry
continued to be oral and creative; on the other hand the Iliad and the Odyssey had already achieved something like
a fixed form and a fixed place in the Greek world.

In the mid-sixth century BC Solon is said to have quoted the evidence of the Homeric
catalogue of ships to persuade Spartan arbitrators to award Salamis to Athens rather than to
Megara.' When did the Homeric poems acquire this kind of authority in mainland Greece? I
propose to examine a set of circumstances from the end of the seventh century BC and to

! The arbitration probably took place in the 560s or early 550s (cf. Legon 1981:138). The
evidence quoted by Solon, the Salaminian entry to the catalogue of ships (Iliad 2.557-558), was
widely regarded in antiquity as an Athenian forgery by either Solon or Peisistratos (Strabo
9.10.1, Plutarch Solon 10, Diogenes Laertius 1.2.48).
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argue for a date at least this early. In my view the Iliad and the Odyssey were created in Ionia at
the end of the eighth and the beginning of the seventh century BC; it was then, I think, that
the poems were expanded on a monumental scale substantially as we have them today. My
argument, then, is that the Iliad and the Odyssey became authoritative in mainland Greece
within a century of their creation in Ionia. This seems to me a significant finding if it is true.

The case that I wish to study involves the Homeric Hymn to Apollo. As we have it this
hymn is composed of a Delian and a Pythian part, the relationship of which to each other
remains controversial. In my view the two parts of the hymn once existed separately and were
joined together for a specific occasion: this occasion, according to a suggestion of Walter
Burkert and Richard Janko, who reached the same conclusion independently, was Polycrates’
celebration of a combined Pythia kai Delia in 523 or 522 BC. This connection makes a great deal
of sense to me.?

Both parts of the Hymn to Apollo bear on the reception of the Homeric poems, but in
different places and at different times. The Delian hymn belongs to the Homeridai of Chios, a
guild of rhapsodes that traced itself to a founder/ancestor whom they called Homer: the
reference in the hymn to the blind bard of Chios is intended to evoke this founder/ancestor,
and, whoever the actual poet or poets of the hymn, the hymn’s allusion to Homer is in effect
the sphragis of the guild.’ The putative founder/ancestor, the blind bard of Chios, is, I think,
modeled directly on Demodokos, the blind bard of the Odyssey, and this speaks to the close
relationship between the Chian guild and what we know as the Homeric poems.® At the end of
this paper I will come back to the Homeridai of Chios as the primary “locus of diffusion” of the
Iliad and the Odyssey outside of Ionia. In the Hymn to Delian Apollo, which most likely dates to the
mid-seventh century BC, we see that the influence of the Homeridai already extends beyond
what is strictly Ionia (the twelve cities of the dodecapolis) to Delos in the mid-Aegean; I have

? Burkert 1979; Janko 1982:112-14. For the date of the festival, see Janko 258n73. For the
division of the hymn into two parts, see Janko 99-100. The two parts of the hymn are similar
enough that one is thought to have imitated the other. The usual view, which Janko follows, is
that the Delian hymn is older. M. L. West has taken the opposite view, that the Pythian hymn is
older (West 1975:161-170; cf. also West 1999). Burkert has followed West’s lead, arguing that
the Delian hymn was largely composed for Polycrates’ festival. I agree with Janko on this issue
(see his discussion of West’s argument, pp. 109-112). Janko dates the Delian hymn to the first
half of the seventh century BC; I would say the middle of the seventh century.

* Hymn to Apollo 172. Cf. Schmid 1929:234 and Dyer 1975:119-121. Burkert 1979:60-61 and Janko
1982:114-115 do not accept this explanation of the blind poet as the sphragis of the Homeridai.
But Janko’s concluding statement on the subject seems to me to amount to the same thing: “In
Chios, a close-knit guild of followers and descendants endeavoured to preserve the deeds and
poems of their founder; so, in this Hymn, the honoured bard is surely Homer, and it is one of
the Homeridae of Chios who bestows on him the praise which he deserved, but would surely
have hesitated to utter himself.”

1 develop this argument at greater length in Frame forthcoming: Part 4.
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little doubt that by the time of the Delian hymn their influence had also reached the Aegean’s
other side.

The Hymn to Pythian Apollo is my main concern in this paper. The authorship of this
hymn is unknown, and one of the primary objects of my study is to determine this authorship
to the extent possible. More is known about the possible date of the hymn, and I begin with
this question. The hymn tells how Apollo chose Delphi for his oracle and shrine and brought
Cretan priests there to serve his cult. At the end of the hymn, when the cult has been
established, the Cretan priests are warned about acts of hybris, as a result of which they will be
subjected to new masters.’ The lines in question are reasonably taken as an allusion to the First
Sacred War, which resulted in the destruction of nearby Krisa in 591 BC and the imposition of a
new regime at Delphi by 586 BC.° There has long been a debate as to whether the hymn’s final

® Homeric Hymn to Apollo 540-544 (translations of the hymn are based loosely on A.
Athanassakis, The Homeric Hymns’ [Baltimore 2004]):

Né t1 tiolov €nog €coetal NE TL €pyov,

UPp1g 0', 1} O€u1g éotl KatabvntdV GvOpdTWY,
dAAot €nelf' Ouiv onuavropeg avdpeg Ecovrat,
@V O’ Gvaykain dedufoesd' Auata tavra.

glpntai tot tdvta, ov 8¢ @peai ofjor UAaEa.

...there will be some wanton word or deed,

and an outrage, as is the way of mortal men,

then there will be other masters over you,

under whose compulsion you will be subjected forever.
Everything has been told to you, but you guard it in your heart.

The singular addressee o0, line 544, is the leader of the Cretan priests (cf. Kont®v &ydg, line
525), but the threat is made against the priests collectively (Ouiv, line 542).

® See Forrest 1956:33-52, esp. p. 33: “About the date and the course of the war there is,
fortunately, little doubt. The story dictated by the ancient evidence is a reasonable one. Kirrha
fell in 591, when Simon was archon at Athens and Gylidas at Delphi. The siege had been a long
one, so we may assume that hostilities began in 595 or thereabouts.” Jeffery 1976:73-75 dates
the end of the war to 586 BC, when the reorganized Pythia were first celebrated. The reality of
the First Sacred War is challenged by Robertson 1978. Davies 1994 takes account of Robertson’s
argument (summarized p. 197) and other more recent work (pp. 188-200) but reaches no
conclusion about the war, saying p. 206 only that it remains a plausible hypothesis; Davies p.
193 is similarly agnostic about the final lines of the Hymn to Apollo: “Allusions which may or
may not be to the war have been detected in late archaic poetry in the Homeric Hymn to Apollo,
lines 540-544 (Forrest, 1956), and in the last lines (478-480) of the Hesiodic Aspis (Parke and
Boardman, 1957).” The city destroyed in the Sacred War is sometimes called Krisa and
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passage was added to an already existing hymn after the First Sacred War to reflect the war’s
outcome. In fact a strong case can be made that the victors in the war appropriated an older
hymn and added to it this vaticinium ex eventu.” The threat made against the priests at the end
of the hymn is not only unanticipated earlier in the hymn, but it contradicts the hymn’s very
purpose, which is to celebrate the establishment of the Delphic oracle and its Cretan
priesthood. The poem cannot well have set out from the start to undermine its own purpose at
the end.’ Particularly hard to understand in the hymn is the role of Krisa, the goal of both
Apollo’s journey from Olympos and his priests’ voyage from Crete, if at the moment of the
hymn’s composition Krisa had already been destroyed and its land withdrawn forever from
human cultivation.’

On this evidence the Hymn to Pythian Apollo already existed before the First Sacred War
and was modified after the war by the victors: Athens, Sicyon, and the Thessalians.'® There

sometimes Kirrha; for the problem of the two names, see the article ‘Krisa’ in Der Neue Pauly:
Kirrha, a port on the gulf, was inhabitated in the classical period and later (archaeological
remains exist); the sacred plain, which was perhaps the site of Homeric Krisa (there are late
Mycenaean and other earlier remains on a spur 1.5 kilometers north of Kirrha; for the spur cf.
the phrase Kpioaiov Ad@ov in Pindar Pythian 5.37) was apparently not inhabited later. In
ancient tradition Kirrha and Krisa were equated. Sources for the First Sacred War (Aeschines
3.107-113, Plutarch Solon 11, Pausanias 10.37.4-8; all quoted in Davies 1994) use the form
Kirrha; Pausanias says that Krisa was an older name of the city.

" Parke and Wormell 1956:107 accept this interpretation.

® Cf. Davies 1994:203: “The final lines of the Homeric Hymn to Apollo can hardly be read otherwise
than as a warning, or more plausibly as a prophecy (presumably post eventum), that one regime
at the shrine would be violently succeeded by another. Given that the whole poem as we have
it is concerned to provide a divine charter for the oracle as Apollo’s, and given that lines 399ff.
are concerned to provide the Kretan sailors who had been hijacked by Apollo’s epiphany with a
charter as priests of the sanctuary, these final lines are disconcerting. To propose the existence
of a lacuna between lines 539 and 540 does not help much, for the final lines will still explicitly
cancel the charter. Unless they belong to a wholly different poem, they have to be read, I
think, as an addition, tacked on to accommodate a new reality as economically as possible.”

’ The name Krise occurs five times in the hymn (lines 269, 282, 431, 438, 445); the adjective
Krisaios occurs once (line 446).

' See Forrest 1956:36-44 for grievances that the victors may have had with Delphi in the
period before the war. Delphi was then associated primarily with Dorian states (cf. Forrest
1956:48 and 1982:316; cf. also Davies 1994:204), and when Kleisthenes, the anti-Dorian tyrant of
Sikyon, sought Delphi’s support for his campaign against Argos, the oracle rebuffed him:
Kleisthenes asked about expelling the Dorian hero Adrastos from Sikyon, and the oracle
responded that Adrastos was king of Sikyon while Kleisthenes was a Aevothp, a ‘stone-
thrower’, i.e. a common skirmisher (Herodotus 5.67.2). In Athens Delphi supported the
Cylonian conspiracy: the conspiracy’s failure was attributed to the misunderstanding of an
oracle, and an encouraging oracle therefore must have been given. Forrest 1956:41 suggests
that Delphi was also responsible for declaring the Alcmaeonids under a curse (évayeic) after
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may have been other modifications of the hymn as well in the aftermath of the war. When
Apollo slays the she-dragon at the site of his future temple at Delphi, there is a long passage
about Typhaon, the monster whom Hera conceived and bore on her own to retaliate against
Zeus for bearing Athena on his own. The passage is only very loosely connected with the hymn
(Hera gave Typhaon to the she-dragon to raise), and it also seems to match the outlook of two
of the victors in the Sacred War: the reference to Athena’s birth from the head of Zeus brings
honor to Athens; the portrayal of Hera, the chief goddess of Argos, as the mother of a monster
would not have been unwelcome in Sicyon.!" The Typhaon passage is probably a second
modification of the hymn by the victors in the war.

The Hymn to Pythian Apollo, which I date to the period before the Sacred War, is much
concerned with geography;'? I would go so far as to call it a geography lesson. The hymn
presents a schematic geography of the mainland Greek world, at the center of which is Delphi.
Two broad arcs, one beginning in the north, the other in the south, converge at Delphi as the
hymn unfolds: first Apollo leaves Olympos in the north in search of a cult site, and his journey
takes him through Thessaly, Euboea, and Boeotia to Delphi; then his priests leave Crete in the
south, and their ship, commandeered by Apollo, sails past the entire southern and western
Peloponnesos before it reaches the gulf of Krisa (Corinth) and proceeds to Delphi. The arc of
Apollo’s initial journey southward is counterbalanced by the arc of the Cretans’ voyage
northward, both ending in Delphi; the overall scheme is like two halves of a circle that connect
only at this one point.

the archon Megakles put the Cylonian conspirators to death; Megakles’ son Alcmaeon (see
Herodotus 5.125 for his visit to Croesus) was perhaps the Alcmaeon who commanded the
Athenian forces in the Sacred War (Plutarch Solon 11; cf. Toepffer 1889:243). Forrest neatly
connects the grievances of Sikyon and Athens with the final passage of the Hymn to Apollo,
where the warning against a tniiolov €nog, ‘wanton word’, applies to the response given to
Kleisthenes, calling him a Asvotrip, and the warning against a (tnoiov) €pyov, ‘wanton deed’,
applies to the support given to the Cylonian conspirators. The motives of the Thessalians in
the Sacred War are less clear but must have had to do with their desire to extend their
influence southward to the gulf of Corinth. The Pylaian (Anthelan) Amphiktyony, which was
centered around Thermopylai in southern Thessaly, and which the Thessalians dominated, was
another factor, for it became part of the Delphic Ampiktyony, with meetings alternating
between Delphi and the sanctuary of Demeter at Anthela; Forrest 1956:42-44 suggests a
possible rivalry between Delphi and the Pylaian Ampiktyony before the Sacred War. For a full
discussion of the Delphic Amphiktyony, see Hall 2002:134-154.

" Kleisthenes, who led the Sikyonians in the Sacred War, had a deep grievance with Dorian
Argos (Herodotus 5.67.1), as a result of which he expelled from Sikyon not only the cult of
Adrastos (cf. n10 above), but also performances of Homeric poetry (cf. p. 25 below).

"2 1t resembles the Hymn to Delian Apollo in this respect; cf. n2 above and Janko 1982:109-112.
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The hymn’s geography is in general impeccable.” In the northern half seventeen places
and tribes are named between Olympos and Krisa, and all are correctly located and put in the
proper order, with one exception: the Kephisos river is wildly out of place. After crossing from
Euboea to Boeotia Apollo proceeds on a straight line through Boeotia from east to west, past
Mykalessos first, then Teumessos, then the site of future Thebes, then Onkhestos; before he
reaches Haliartos, the next point on his journey, and the two final places before Krisa
(Telphousa and the land of the Phlegyai), something goes badly wrong: after Onkhestos he
crosses the Kephisos river and the town of Okalea before he reaches Haliartos (Hymn to Apollo
239-243):

€vOev O¢ potépw EKieg EkatnPoON' "AmoAdov:
Knotoov 8' dp' Enetta kixrjoao kaAAipégOpov,
66 te AMhainOev mpoxéet kaAAippoov BOwp*
Tov draPag ‘Exdepye kal ‘QraAénv moAvTLpyoV

€vOev Gp' €ig AAlapTov A@iKeo TOIREVTA.

You went forward from there, far-shooting Apollo,

and then you came to the Kephisos with beautiful streams,
which pours forth its beautiful-flowing water from Lilaia.

And, worker from afar, you crossed it and many-towered Okalea,

and from there you came to grassy Haliartos.

The Kephisos river rises in Phokis, north of mount Parnassos and Delphi, and empties into the
western end of the Kopaic lake, the site of Boeotian Orkhomenos. Onkhestos and Haliartos, on
the other hand, border the south shore of the Kopaic lake at its eastern end. Apollo, who is
moving west, is nowhere near the Kephisos river as yet, nor will he ever have to cross it on his
way to Delphi. If the Kephisos river is wildly out of place, the town of Okalea is less so, but it
too is on the wrong side of Haliartos, some thirty stades west of that town according to
Strabo.™ Apollo, for whatever reason, approaches Haliartos from the wrong direction.
Impeccable geography? Not with this passage. Rather the poet seems to have lost his way
completely. On the other hand, what is said about the Kephisos is accurate in itself: the river

" The two maps provided at the end of the paper illustrate the argument to follow.

' Okalea, which occurs in the catalogue of ships (Iliad 2.501), is said by Strabo 9.2.26 to lie
halfway between Haliartos and the Alalkomenion (in Alalkomenai), thirty stades from each: 1}
3" 'QkaAén péon AAaptouv kal AANaAKOUEVIOU EKATEPOL TPLAKOVTA 6TASIOUG ATEXOVOA.
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does rise near the town of Lilaia in Phokis, as we know from a Hesiodic fragment preserved by
the scholia to Iliad 2.552 (Hesiod fr. 70.18 MW =Rz.37):6¢ T € AL A ain 6 € v

mpois L KaAAip po oV 00w p.”Remarkably this line of Hesiod is the same as
line 241 of the hymn with only a minor variation of the verb (npote1 for tpoxéet). The question
arises, do lines 239-342, with what appears to be a Hesiodic line, belong in the hymn at all? And
if not, why are they there?

Let us proceed. After Apollo founds his cult in Delphi and punishes the nymph
Telphousa for earlier bad faith, he looks for priests to serve his cult. He sees Cretans who have
set sail on a voyage to Pylos and he goes to meet them (Hymn to Apollo 397-399):

ol uev €mi mpA&v kal xpAuata vt peAaivn
£ ITVAoV Auaddevta Mudoryevéag T avOpdToug

EmAeov’ abTap O Toiot cLVAVETO ®OTPo¢ ATIOAAWV.

To sandy Pylos and its native dwellers
They sailed in a black ship for barter and goods,
And Phoebus Apollo went to meet them.

After the dramatic appearance of Apollo on board the ship in the form of a dolphin, and the
acquiescence of the Cretan sailors in Apollo’s command, the ship continues on its course,
which is described in selective detail: the ship rounds cape Malea and passes the Laconian land
and cape Tainaron; the sailors try to land at cape Tainaron, where the flocks of Helios graze,
but the ship no longer obeys them. It sails onward keeping the Peloponnesos at a distance until
it reaches the region of the Alpheios river. We should note in passing that nothing whatever is
said about Messenia, which represents most of what the ship passes between Tainaron and the
Alpheios; Messenia is a blank in this story, and Pylos, the original goal of the Cretan sailors, is
located north of the Alpheios river, in what was historically Elis (Hymn to Apollo 418-424):

GAA' o0 mndaAiotov €neibeto vl ebepyng,

" The line is attributed to Hesiod by the AB scholia (and Eustathius) to Iliad 2.522: 6 8¢
Kn1o00¢ motapdg €0t Th¢ Pwkidog, £Xxwv TaG TNYAS €k Ahaiag, (¢ enotv ‘Hoiodog “6¢ -
Udwp.” Eustathius has AthainBev, scholia A Athainot. In Hesiod fr. 70.18 MW only the end of the
line Jpoo[v] Gdwp survives; the context of fr. 70 is Athamas and his descendants (the Kephisos
is the divine father of Eteoklos).
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GAAG Tapek TeAomdvvnoov miglpav £xovoa
fii' 686V, vorfi 8¢ dvaé ekdepyo ATOA WV
pnidiwg iBuv' 1) 8¢ mpriooovoa kEAevBov
Aprivnyv TKave Kai Apyv@EnV €paTeLvivV

\ : 7 ’Az ~ /4 \ 2 A7

kal IToAov nuabdsvta Mudotyevéag t' dvOpwmoug.

But the well-wrought ship did not obey the helm,
but keeping away from the fertile Peloponnesos
it went its way as with the breeze the far-shooting lord Apollo
easily steered it. It traversed its path
and came to Arene and lovely Argyphea
nd Thryon, ford of the Alphei n 1I-built Aipy,

and sandy Pylos and its native dwellers.

The Hymn to Apollo here makes a statement about the location of Pylos, the original goal
of the Cretan sailors, and in so doing it engages the Homeric Iliad. The towns named in the
passage, except for the otherwise unknown Argyphea, all occur in the first two lines of the
Pylian entry to the catalogue of ships, the second line of which the hymn uses verbatim; the
first two lines of the Pylian entry are as follows (Iliad 2.592-593):

Ol 8¢ ITOAov t' EvépovTo Kal Aprivny €patelviy

Kal @pvov AA@eLoio Tépov Kal EKTITOV Aimu...

They who dwelt about Pylos and lovely Arene,
nd Thryon, ford of the Alpheios, and well-built Aipy..."*

The Homeric catalogue does not list these towns in geographic order, for that is not its
purpose. The hymn, on the other hand, describes a voyage, and the order in which the towns
are named is the order of their appearance, from south to north; the principle is the same as in
Apollo’s journey from Olympos to Krisa, where the order is strictly geographic. The line
borrowed from the catalogue of ships names the Alpheios river, and this feature of the

' Translations of the Iliad and Odyssey are loosely based on Lattimore.
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landscape is a key point in the hymn, dividing what lies south of it from what lies north of it.
The ship comes first to Arene, which was later identified with Samikon, a Hellenistic fortress
some 12 kilometers south of the Alpheios, an identification that is also generally accepted
today."”” Since Argyphea occurs only in this passage of the hymn we do not know its location; in
all likelihood it is named less because of a well known location (it cannot have been a very
significant place) than to show a certain independence from the Homeric catalogue of ships:
the poet does not simply repeat what he finds in Homer, but is an expert in his own right."®
Thryon, ‘ford of the Alpheios’ (AA@etoio épov), was on the river itself; this town serves to
bring the Alpheios, which is all important to the hymn, into the picture. Aipy, named in the
same line with Thryon, was perhaps on the Alpheios as well, but this is only an ancient guess;
the location of the town was no more known to ancient scholars than it is to us.” The
uncertainty does not matter much, however, for the purpose of the hymn’s list of five places is
to put Pylos north of the Alpheios, and the order of three of the five places - Arene, Thryon-
on-Alpheios, Pylos - does this unmistakably. We should note the poet’s skill in establishing the
point: he has simply taken the first two lines of the Pylian entry to the catalogue of ships and
shifted Pylos from first position to last position (and put Argyphea in for good measure); since
the order in the catalogue is not geographic, Homer has in no way been violated by this
rearrangement.

There is no way to avoid the conclusion that the hymn locates Pylos in Elis if we assume
that the geography of the hymn is intended to make sense. Some have doubted such an
intention, but a hymn as preoccupied with geography as this one surely knew what it was
about. I also note that a tradition persisted in historical times that Pylos lay in Elis, although
the location of this city, whether on the coast or inland, itself became an issue.”” The hymn for

' Strabo 8.3.19 says that while Arene was not certainly identified, Samikon was the usual
identification. Simpson and Lazenby 1970:83 regard this identification as “probably correct.”
Visser 1997:509-511 is more hesitant.

** Apollo’s journey from Olympos to Krisa similarly contains one otherwise unknown place,
called Lektos, to which the god comes immediately after he leaves Olympos and descends to
Pieria (lines 216-217); this place is called “sandy”, and the epithet (which belongs only to Pylos
elsewhere in Greek epic) puts the place on the sea, apparently southeast of Olympos in Pieria,
as fits the direction of Apollo’s journey. Like Argyphea, Lektos serves to demonstrate the poet’s
own independent knowledge.

* Simpson and Lazenby 1970:83-84. Strabo 8.3.24 mentions, among other ancient conjectures,
a location for Aipy north of the Alpheios in Amphidolia; perhaps this is what the poet of the
hymn had in mind.

2 The coastal location was near the mouth of the Peneios river; the inland location was at the
confluence of the Peneios and the Ladon rivers, 25 kilometers from the sea. For the inland
location, see Pausanias 6.22.5 and Strabo 8.3.7 (mount Skollis, mentioned by Strabo, is just to
the north of this location). But a location on the coast near the mouth of the Peneios (on cape
Chelonatas, west of the town of Elis) is also detectable in Strabo’s confused account: he says
that Pylos lay between the mouth of the Peneios and the mouth of the Seleeis: uetab 8¢ tg
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its part intends Pylos to be on the coast of Elis. But where then was Elis itself?”' The hymn has
an answer for this too. In order to make room for Nestor’s kingdom north of the Alpheios, Elis
is identified with its own northeast corner, in what was historically Achaea; this is achieved by
putting Elis past Dyme, the westernmost city of Achaia, which according to Strabo was once
part of the Epeian realm.”” After the ship passes Pylos it continues as follows (Hymn to Apollo
425-426):

pf] 8¢ mapa Kpouvoug kat XaAkida kai mapd AVUNV

1n6¢ map' "HAda diav 601 kpatéovory 'Enelof.

It sailed past Krounoi and Chalkis and past Dyme
and past splendid Elis, where the Epeians hold sway.

The poet clearly intends to archaize with this location of Elis in western Achaea: the voyage of

the Cretans must be imagined as taking place in primeval times, before the Eleians had reached
their historical homeland; at this early time the future land of Elis was as yet home to only two

obscure places, Khalkis and Krounoi, and, just to the south, to Nestor’s kingdom.”

100 [nvelod kal th¢ ZeAArievtog ékPoAfig ITOA0G Wkeito kata TO ZkOAALov. The Seleeis is a
Homeric river, and what Strabo means by it is not clear: there is no other river reaching the
sea near the mouth of the Peneios, and Seleeis is therefore taken as another name for the
Ladon, which flows into the Peneios near the inland location of Pylos; but this interpretation,
while it accounts for Strabo’s mention of Mount Skollis, ignores his reference to the mouth of
the Peneios (tfi¢ To0 Tnvelod ...£kPoAf|¢) in his location of Pylos; furthermore, Strabo in an
earlier passage (8.3.5) says specifically that the Selleeis and the Peneios empty into the sea
near each other (between cape Chelonatas and Cyllene), so he clearly had this idea. It is
evident that in Strabo 8.3.7 two locations of Eleian Pylos have become confused; the inland
location must have prevailed in the minds of historical Eleians, but traces of an earlier coastal
location remained in the tradition.

?! By the name Elis, which refers to both the town of Elis and the region, I mean the region. The
town of Elis, located on the Peneios river, did not exist until 471 BC; before this there were only
scattered villages in the region of Elis (cf. Strabo 8.3.2).

?? Strabo 8.3.9.

 According to Pausanias 5.1.3 the Eleians came to the Peloponnesos from Aetolia; their dialect
was Northwest Greek, and the tradition for their migration through Aetolia is based on fact (cf.
Der Neue Pauly, ‘Elis’, 994). The Hymn to Pythian Apollo apparently pictures a stage in the Eleians’
migration soon after they had entered the Peloponnesos from the north. The later Dorian
myth of the return of the Heraclidai may well have been known to the poet of the Hymn to
Pythian Apollo (cf. Tyrtaios fr. 2W, which says that the Heraclidai came to Sparta from Erineos
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I return to the larger theme of this paper, namely the authority of the Homeric poems
in a matter like the location of Nestor’s kingdom. We have already seen that the poet of the
hymn is well aware of the Pylian entry to the catalogue of ships in Iliad 2, which he uses to
locate Pylos north of the Alpheios river; the poet cannot be said to falsify Homer in this since
the catalogue says nothing at all about the location of Pylos. But did the Homeric poems
present no other bar to putting Nestor’s kingdom in Elis? I postpone for now the issue of
Nestor’s story in Iliad 11, which presents one such bar. Apart from Iliad 11 the only real
Homeric barrier to an Eleian Pylos is in the Odyssey, namely Telemachus’ voyage home from
Pylos to Ithaka. In Odyssey 15 Telemachus sets sail from Pylos after bidding farewell to Nestor’s
son Peisistratos and taking on board the seer Theoklymenos. As they sail along the coast with a
favorable wind sent by Athena the sun sets and the ship heads for Pheai, a town on a prominent
cape not far past the mouth of the Alpheios river; it then passes Elis, and from there
Telemachus puts out to sea toward unnamed islands (Odyssey 15.296-300):

dvoetd t' NéA0G oK1dWVTO TE oAt dyviair

€ \ ® \ bl 14 bl 14 A \ v ' ,
o€ map' "HAda diav, 661 kpatéovotv "Enelol.
€vOev &' av vijcoloty émmpoénke Bofioy,

Oppaivwv, | kev Odvatov @oyot 1 Kev aAoin.

And the sun set, and all the traveling ways were darkened.
The shiph for Pheai, pr n he wind from Zeus,
and past splendid Elis, where the Epeians rule.

And from there Telemachus struck out for the swift islands,

pondering whether he would escape death or be killed.

In this voyage it is the town of Pheai that is fatal to a location of Pylos in Elis: Pheai is too close
to the Alpheios river for Nestor’s kingdom to lie in between the two.” Pylos must be south of

in the north, and see OCD, ‘Heraclidai’).

* Pheai is about 12 kilometers north of the Alpheios mouth. The location for the Eleian Pylos
suggested by Strabo 8.3.7 (on cape Chelonatas near the mouth of the Peneios, cf. n20 above) is
some 30 kilometers north of Pheai; thus Telemachus was already well past Pheai when he first
set sail for home if he began his voyage from here. Strabo 8.3.27 makes this point in arguing
against a location of Nestor’s city in Elis. The singular form Pheia is used of the town in Iliad
7.135 (see pp. 16-17 below); this form is also used by Thucydides, in e.g. 2.25.4, where the name
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the Alpheios, and the impression given by the narrative is that it is well south of the Alpheios.
If the Hymn to Apollo respects the Homeric poems, it must do something about the town of Pheai
in Odyssey 15.297 - and it does: it contests this town outright. We see this in the next stage of
the Cretan sailors’ voyage. In a line that closely resembles Odyssey 15.297, the Cretans’ ship,
after passing Dyme and what once was Elis, heads not for Pheai, but for Pherai, a town beyond
Dyme in Achaea;” that this version of the line is meant to show that Pherai is also the correct
name in Odyssey 15.297 is immediately clear from the close correspondence between the two
lines, and it becomes doubly clear in the next line of the hymn, when, for no apparent reason,
Ithaka suddenly appears out of the clouds to the sailors at just this point in the voyage (Hymn
to Apollo 427-29):

b4 ® \ b 7 b 14 A \ v
Kal o@1v UIeK veQéwv 10dkNG T' 8pog aimd mépavto,

AoVLAIX1OV TE Zdun Te Kal Anesoa Zakuvoog.

hen the shiph for Pherai, exulting in the wind from Zeus,
the lofty mountain of Ithaka appeared to them from under the clouds,

and also Doulichion and Same and wooded Zakynthos.

It was from this point in his voyage, we are meant to understand, that Telemachus struck out
across the open sea for Ithaka.” It does not matter that the Cretan ship has been sailing

of the cape is said to be Ichthys; according to Strabo 8.3.12 Pheia was the name of the cape as
well as the town.

%> By Pherai is meant the Achaean city of Pharai; cf. Pausanias 7.22.1, who locates this city 150
stades west of Patrai and 70 stades south of the coast: ®apai 8¢, Axar®dv MOALG, ...080¢ d¢ £¢
Papag Matpéwv eV €k ToO AoTEWS 0TAd101 TEVTHKOVTA €101 Kal EKATOV, 4o OaAdoong 8¢ Gvw
Tpo¢ Ametpov mept EBdounkovta. Herodotus 1.145 names this city ®apéeg and locates it
between Patrai and Olenos in his list of the twelve Achaian cities: Tlatpéec kai dapéeg kal
"QAevog. Strabo 8.7.5 names the city ®dpa in the singular and says that it borders Dyme: 1) 8¢
dapa cLVOPET YV Tf] Avpaiq. kahoDvtat O ol pev €k TavTng TG Papag Dapieig, ol 8' €k TG
Meoonviakng dapoatal.

? The poet of the hymn wants to evoke the Odyssey in all three lines of this passage, including
the last, which occurs four times in the Odyssey (with different case endings) to associate
Ithaka with the three other islands (Odyssey 1.246, 9.24, 16.123, 19.131). One of the examples
occurs in the passage in which Odysseus reveals his identity to the Phaeacians; in the same
passage he mentions Ithaka’s “conspicuous” (apinpenéc) mountain, which the poet of the
hymn also has in mind when Ithaka suddenly appears to the Cretan sailors from out of the
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eastward, away from Ithaka and the three other named islands, for more than 20 kilometers
when it passes Dyme and heads for Pherai; Ithaka appears to the sailors at this point in their
voyage not for geographical verisimilitude, but despite it, in order to establish the true course
of Telemachus’ voyage. With this purpose achieved the rest of the Cretans’ voyage, into the
gulf of Krisa and onward to Delphi, passes quickly and without further complication. At the
end of the voyage the poet once again reminds us of Telemachus’ voyage, echoing the passage
in which Telemachus first sets sail from Pylos and Athena sends a favorable wind (Odyssey
15.292-294):

toiowv &' Tkuevov ovpov Tet yYA\avk®mig AOrvn,

7 b3 7 1 N’ v 7

~ b3 7 4 7 IS \ (74

To them owl-radiant Athena sent a following wind

rushing vehemently through the bright sk h ith or
the ship might reach its goal running across the salt water of the sea.

clouds (Odyssey 9.19-24):

iy’ '0dvoevg Aaeptiadng, 0¢ mdot ddAototv
avOpwmotot UEAW, Kai pev kKAE0g 00pavoV TKel.

o 51104 ST e 2 St % i
NNp1ToV £1vosi@UAAOV, GPITPETES” Al O¢ Vijool
moAAal vatetdovot udAa oxedov GAARAnat,
Aovhividy te 56 Ny 74

I am Odysseus, son of Laertes, who for my wiles
am known to all men, and my fame reaches the sky.
And 1live in bright Ithaka; and there is a mountain ther
ri ith trembling | ndin learly; and around it islands,

Many of them, are settled very close to each other,

Doulikhion and Same and wooded Zakynthos.
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The last two lines occur in the hymn nearly verbatim, but here Zeus replaces Athena in
sending the wind, and the wind itself is said to be from the west, so that it follows the ship as it
sails through the gulf of Krisa to Delphi (Hymn to Apollo 430-439):

GAA' Gte On Medonmdvvnoov mapevicato ndoav,
Kal Or) éml Kpiong kate@aiveto KOATIOG Greipwv
0 te d1ek TleAomdvvnoov Telpay E£pyeL,

NAB' dvepog (Epupog uéyag aibpiog €k Aog aiong
&poppot dn Enerta tpog @ T NEAOV Te

v € 14 | b 4 \ o\ b) 14 .
€mAeov, Myeudveve §' &vag A10¢ v1d¢ ATOA WV
i€ov d' ¢ Kpionv 0deicAov dumneAdeooav

£¢ Mtuév', 1 8' qudBoror Expiudato movrondpog vinie.

But when the ship had passed all the Peloponnesos
and ahead appeared the boundless gulf of Krisa
which divides the fertile Peloponnesos from the mainland,

there came, decreed by Zeus, a great and fair west wind

rushing vehemently from the bright sk hat with gr

the ship might reach its goal running across the salt water of the sea.
They then sailed back toward the dawn and the sun,

and the lord Apollo, son of Zeus, led them

until they came into bright Krisa, rich in vineyards,

into the harbor, where the seafaring ship grounded on the sands.

The echo of Homer’s language in this passage is loud and clear,” as it is in the earlier mention
of the Alpheios river when the ship first approaches Pylos, and as it is again when Ithaka
appears to the Cretan sailors as they head for Pherai. This language is not used for mere

’ The two lines of the Odyssey are not a formulaic sequence; the Hymn to Apollo has the only
correspondence in Greek epic. The first part of line 434 of the hymn, AdPpo¢ énaryilwv, is
found in Iliad 2.148, where it also describes the west wind ({épupog, Iliad 2.147); the poet of the
hymn, who has the Odyssey primarily in mind, seems to be conscious of the Iliad parallel as
well.
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convenience, or because the poet could not express himself otherwise, but to make a point: the
Pylos from which Telemachus departs in Odyssey 15 is in Elis, not further south.”

The Hymn to Apollo bears witness to an early controversy over the location of Nestor’s
kingdom. The text of Homer also shows significant traces of this controversy. The most
striking is that in Odyssey 15.297 the reading Pheas, which we know must be correct, is
preserved only by Aristarchus and Strabo; all our manuscripts of the Odyssey read Pheras.” It
must have been those who wanted Homeric Pylos to be in Elis who put Pheras in Odyssey 15.297,
and their view had demonstrable success - all our manuscripts of the Odyssey bear witness to
it. The next line in the Odyssey, in which Telemachus passes by Elis, may have been added by
the other side in the controversy to protect the name Pheas, which was now under challenge
(Odyssey 15.297-298):

1] 8¢ Deag EnéPalAev éneryouévn Adg oUpw,

1n6¢ map' "HAda diav, 661 kpatéovorv "Enelol.

The ship headed for Pheai, pressed on by the wind from Zeus,
and past splendid Elis, where the Epeians rule.

With this two-line sequence Pherai can no longer well replace Pheai, for Pherai would push Elis
too far east; Elis in the second line is clearly meant to follow Pheai in the first line and to occupy
its known historical location. The line with Elis thus reflects the viewpoint of those who did
not accept the new location of Homeric Pylos in Elis. The same line occurs in the Hymn to
Apollo, as we have seen: in the hymn it serves to shift the location of Elis eastward past Dyme in
western Achaea. The line seems to have been introduced into the Odyssey secondarily to

1 repeat my earlier observation that the poet of the hymn shows skill in using Homer’s
language for his own purposes; cf. p. 9 above on the poet’s adaptation of the Pylian entry to the
catalogue of ships to specify a new location of Pylos in the hymn. Similarly, when the Cretan
ship heads for Pherai the poet exhibits his independence not only in the main substitution of
Pherai for Pheai, but in another detail as well, using dyaAAopévn, ‘exulting’, instead of Homer’s
enetyopévn, ‘driven on’, to describe the effect of the wind on the ship. In the descripton of the
Cretan ship as it heads for the gulf of Krisa the poet again shows skill in combining passages of
the Iliad and the Odyssey in such a way as to remain independent of both (cf. n27 above).

# Strabo 8.3.26; the scholia to Iliad 7.135 cite Aristarchus for the reading; the scholia to Odyssey
15.297 also preserve the reading. Strabo curiously quotes Odyssey 15.297 with the word
ayaAdouévn of the hymn instead of the word éneryouévn of the Odyssey manuscripts; the
reason for this is not clear.

page 15



counter the hymn: not only does it protect the name Pheas in the line before, but it also
restores Elis to its known location. In doing so it attempts to use the Hymn to Apollo against
itself. For the question of priority it is significant that the line sits comfortably in the Hymn to
Apollo, but in the Odyssey it is connected only very loosely with what precedes.” Before the
controversy caused Elis to enter the text of Odyssey 15 in this way, Telemachus’ voyage was a
simpler matter: he headed along the coast for cape Pheai, and from there he struck out across
open sea for the islands.’

**In Odyssey 15.297 the verb énéfaldev takes the accusative object Pheas; in the next line the
prepositional phrase map' "HAda diav also functions as an object of énéBaAlev, but it does not
suit this verb’s meaning, ‘headed for’. The lack of parallelism between the two objects is
apparent. In Hymn to Apollo 425-426, on the other hand, the prepositional phrase follows two
similar prepositional phrases:

B} 8¢ mapa Kpouvvoig kai XaAkida kal mapd AVunv

n6¢ map' "HAda diav 601 kpatéovory 'Enetof.

It sailed past Krounoi and Chalkis and past Dyme
and past splendid Elis, where the Epeians rule.

On this analysis Odyssey 15.298 draws on Hymn to Apollo 426. It remains to point out that in the
tirst instance the Hymn to Apollo 426 drew on two other passages of the Odyssey: 13.275: 1] €ig
"HAda diav 601 kpatéovorv 'Enetol, and 24.431: | kai £¢ "HAda diav 601 kpatéovorv 'Emetof.

*! Note that it is this simpler version that the Hymn to Apollo challenges, for it is precisely when
the Cretan ship heads for Pherai that Ithaka appears to the sailors; from this we can infer that
in the Odyssey, the hymn’s model, Telemachus once struck out for the open sea as soon as he
reached Pheai. Cape Pheai looks like a natural jumping-off point on the way to Ithaka; no other
point on the coast needed to be specified. I leave out of account another line that seems to
have been added to Telemachus’ voyage, namely Odyssey 15.295: p&v 8¢ mapa Kpouvoug kai
XaAkida kaAApéebpov, “and they went past Krounoi and Khalkis with the beautiful streams.”
This line, which occurs only in Strabo, relocates the two places named in line 425 of the hymn;
the hymn puts these two places where the historical Elis lay to fill the vacuum left by Elis’s
displacement to the northeast; Strabo, who includes the line in Telemachus’ voyage
immediately before the sun sets and his ship heads for Pheai, puts the two places in what was
historically Triphylia, between Samikon and the Alpheios (Strabo 8.3.13). This does not
concern the early controversy over the location of Pylos in Elis, but a later controversy about a
location of Pylos in Triphylia (see n39 below).

In an interesting recent discussion James Diggle proposes to omit from the original text of the
Odyssey the entire passage 15.295-300, which he calls a “magpie’s nest” (in Robert Bittlestone,
Odysseus Unbound [Cambridge 2005], pp. 517-518). In Diggle’s version Telemachus sets sail from
Pylos, Athena sends a following wind, and Telemachus is not mentioned again until he is on
the shores of Ithaka in 15.495. My analysis, on the other hand, omits only lines 295 and 298
from the six-line passage in question; problems in the rest of the passage seem to me to be
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The Iliad too bears witness to the controversy over a location of Pylos in Elis, and again
the issue is Pheai. This town, which had to be eliminated from the Odyssey to allow Pylos to be
in Elis, has been added secondarily to the Iliad to show positively where Pheia (so the town is
now called in an otherwise post-Homeric form) lay in relation to the true (i.e. the Eleian) Pylos.
In Iliad 7, to shame the Achaeans into meeting Hector in single combat, Nestor tells how he
once accepted the challenge of the club-wielding Arcadian giant Ereuthalion, and slew him.
The Pylians were at war with the Arcadians, their neighbors to the east, and the battle between
champions took place at the Keladon river, where the two armies fought. This, at least, is how
the story begins in Iliad 7.133-134, but in the next line, 7.135, an additional location is given,
and an additional river is specified, the Iardanos: this line also sets the battle “by the walls of
Pheia” (Iliad 7.133-136):

NPOU' W 6t' €n' wrvpdw KeAddovtt pdxovto
aypouevot ITOAol te kal 'Apkddeg Eyxesipwpot
® ~ \ Vé )I Vé b \ Cc7s

toiot &' "Epevfalinwv mpduog totato i660g0¢ Q.

If only I were young as when by the swift-flowing Keladon they fought,
The assembled Pylians and the Arcadians raging with spears,

Before th IIs of Phei he streams of the Iardanos.

In front of them stood their champion Ereuthalion, a godlike man.

The location of the battle beside two different rivers has long been regarded with suspicion,
and the presence of Pheia in the story has seemed wholly inexplicable: how can Pheia, eight
miles north of the Alpheios river on the coast of Elis, have been the site of a battle between
Pylos and Arcadia?”’ The answer, however, is clear: the Pylos envisaged by Iliad 7.135 lay in Elis,
north of the Alpehios, and also north of Pheia, just as it does in the Hymn to Apollo. When the

relatively minor, if not negligible (see Diggle for these). The real question is whether Pheai
belongs in the story. To this I say only that Pheai was part of the story before the Hymn to
Pythian Apollo was composed,; if it was not in the original text of the Odyssey, I do not know how
or why it was added by so early a date.

%2 Kirk 1990:252-253 is not convinced by his own suggestion: “If the western Arcadians were in
Parrhasia (vol. I, 218), then they might have interfered as far to the N-W as Pheia; though
somewhere further south, around Arene indeed, might have been a more plausible area for
border clashes with Pylians.” Visser 1997:524 thinks that there must have been a second town
of Pheia in Arcadia.
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Arcadians attacked this Pylos, they first had to pass by Pheia, where Nestor stopped them by
slaying their champion. Iliad 7.135 is an expansion of Nestor’s story, which is intended to
change the site of his battle from Arcadia to the coast of Elis.”” The presence of the town Pheia
in Iliad 7.135 must be viewed together with the absence of the town Pheai in the manuscript
tradition of Odyssey 15.297: Pheia is meant to be a correction of Pheai both as to the form of the
name, and as to the town'’s location relative to Nestor’s Pylos, south of it rather than north of
it. The one-line expansion of Nestor’s story in Iliad 7 and the one-word change in Telemachus’
voyage home in Odyssey 15.297 constitute the entire reworking of Homer with respect to the
location of Pylos in Elis. Everything else in the poems stayed the same because no other change
was needed.

This brings us to the other barrier in Homer to an Eleian Pylos, namely Nestor’s story in

Iliad 11; certain passages of this story locate Pylos south of the Alpheios river, where it cannot
be if it is in Elis. The situation here is different from the Odyssey in my view. Unlike the name
Pheai in Odyssey 15.297 the barrier in Iliad 11 to an Eleian Pylos did not have to be removed
from the text of Homer because in all likelihood it did not yet exist at the time of the Hymn to
Pythian Apollo. In 1942 Rito Cantieni showed that Nestor’s story in Iliad 11 had an earlier form
and a later form, and he isolated four passages that in his view belong to a secondary version
of the story: it is in two of these secondary passages that Pylos is located south of the Alpheios
river.”* It is not my purpose in this paper to consider Nestor’s story in detail; I have done that
elsewhere, and I have come to the same conclusion as Cantieni, although my starting point is

* This assumes that the Keladon river was in Arcadia, but such a river is not in fact definitely
known; Callimachus 3.107 (Hymn to Diana) refers to a Keladon river in Arcadia, but Callimachus
may only have Iliad 7.134 in mind; a tributary of the Alpheios named the Kelados is mentioned
by Pausanias 8.38.9. The lardanos river near Pheia in Iliad 7.135 also presents a problem in that
no river of any size is found near Pheia, although a stream in the vicinity could be meant.
Strabo 8.3.12 says that a totduiov near the town of Pheia was taken as the Iardanos by some
ancient scholars; Simpson and Lazenby 1970:94 comment as follows: “Pheia is presumably the
same as classical Pheia, securely located at Ayios Andreas near Katakolon, while the river
lardanos is presumably the stream immediately to north of the village of Skaphidia.” The
phrase Tapddavou auei péebpa in Iliad 7.135 is also found in Odyssey 3.292, where it refers to a
river in western Crete.

* Cantieni 1942; the four passages identified by Cantieni are: 11.696-702, 711-713, 722-734,
757-758. The second and third passages concern the Alpheios (the third passage, in my view,
includes 11.735-736 as well). The fourth passage, 11.757-758, concerns the location of
Bouprasion, which must be imagined close to the Alpheios to fit the secondary version of the
story (cf. n49 below for the true location of Bouprasion in northwest Elis, far from the
Alpheios). The first passage, 11.696-702, does not concern geography, but the form of the myth
in Nestor’s cattle-raid.
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quite different from his.”” A brief discussion will suffice to explain the difference between the
two versions of the story.

In Iliad 11 Nestor tells how as a youth he led Pylos to victory in battle against hostile
neighbors, the Eleians or Epeians, who attacked in chariots after Nestor raided a large number
of their cattle. The battle is an odd mixture of epic exaggeration - Nestor on foot wins himself
a chariot by killing the leader of the enemy horsemen, and from this newly won chariot he
single-handedly kills the double occupants of fifty other chariots - and very precise
geographical description. The precise geography locates Pylos south of the Alpheios river, in
the historical region of Triphylia. After Athena’s nighttime alarm warning the Pylians of an
impending Epeian attack the Pylians march as far as a river near Arene before dawn; Arene, we
recall, was the site of Hellenistic Samikon, some twelve kilometers south of the Alpheios;
departing from there at dawn the Pylians reach the Alpheios by mid-day - a well calculated
interval for the distance. The Epeians too are at the Alpheios, because they have interrupted
their advance on Pylos to lay siege to Thryoessa, the Pylian town called “Thryon, ford of the
Alpheios” in the catalogue of ships. The battle begins the next morning, and Nestor’s heroics
take him deep into the enemy’s land, to Bouprasion, before he ends his rout of the Epeians and
leads the victorious Pylians home.

The precise geographical detail of Nestor’s story, all of which has to do with the
Alpheios river, puts Pylos in Triphylia, between Samikon to the north and Lepreon to the
south. Hellenistic scholars did not fail to notice this, and they even knew of a place called Pylos
that had been absorbed by Lepreon at some earlier date; their arguments are found in Strabo,
who fully supports their conclusion that Nestor’s city lay in Triphylia.*® A century ago Wilhelm
Dorpfeld, persuaded by the same arguments, found within the same vicinity a Bronze Age site
at Kakovatos that he took to be Nestor’s actual palace. Soon after this discovery Felix Bolte
wrote an important article showing in detail how closely the city of Pylos in Nestor’s story in
Iliad 11 correlates with such a location.”” In Bélte’s view Nestor’s story accurately preserves the
record of a real Bronze Age battle, step for step.

% Frame forthcoming: Part 5.

* For the town of Pylos incorporated by Lepreon see Strabo 8.3.30.

7 Bolte 1934:319-347. Bolte completed an earlier version of this article in 1914, seven years
after Dorpfeld’s discovery at Kakovatos, but publication was delayed by World War I and its
aftermath. Strabo’s town of Pylos, which was incorporated by Lepreon probably in the first
half of the fifth century (cf. Bélte, RE ‘Triphylia’, 197; E. Meyer, RE ‘Pylos’, 2131), cannot have
been more than three or four kilometers from Kakovatos; it fits Nestor’s story as well as
Kakovatos, for the Pylians’ nighttime march to a river near Arene, unlike their daytime march
to the Alpheios, is not precisely timed. From Strabo’s Pylos, north of Lepreon, the march would
have been shorter than from Kakovatos. The river reached by the nighttime march is called
the Minyeios, the ‘Minyan’ river (Iliad 11.722), which was later identified with the Anigros, a
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But if the geographical passages are integral to Nestor’s story, as Bolte is not alone in
believing, how did anyone ever take seriously the idea that Nestor’s city lay in Elis? His story in
Iliad 11 plainly rules this out. The implication of this is clear: the poet of the Hymn to Pythian
Apollo, who puts Pylos in Elis, and who does so with the text of Homer very much in mind,
cannot have known these geographical passages. There was an older version of Nestor’s story,
which had none of the precise geography of the received text, but instead staged Nestor’s
battle between Pylos at one end and Bouprasion at the other, with no mention of the Alpheios
river in the middle, but only a vague reference to a plain on which the two warring peoples
met: in this simpler story the Pylians left their city by night after Athena’s alarm; they met the
Epeians on a plain between their lands at dawn; and Nestor, who was still on foot, won himself
horses as soon as the battle began, routed the Epeians as far as Bouprasion, and led the
victorious Pylians home, all in one day. This is epic exaggeration on an impressive scale, given
the actual distances of the western Peloponnesos, but it is not inconsistent with Nestor’s feat
in killing the double occupants of fifty chariots single-handedly while driving his own chariot.
The geography is not realistic, but this makes it consistent with the rest of the story. It is the
realistic geography of the later passages that is inconsistent with the story. In these passages
we have the siege of a town, well timed marches, an encampment, all adding a full day to the
story. In the earlier version we had Nestor’s exaggerated heroics, and nothing else. Before
Nestor begins his story in Iliad 11 he lifts his famous cup, which is described in elaborate detail;
the poet comments that another man would have lifted this cup with difficulty, but Nestor
lifted it with ease (11.632-637). This sets the stage for Nestor’s story, in which he tells how he
accomplished feats that no ordinary mortal could; on that day he was like a whirlwind
(AadAam i60¢), and realistic geography did not stand in his way.”

I leave to one side the intriguing question of when Nestor’s story may have been
expanded with the four passages detected by Cantieni. I note only that we do not hear about a
Triphylian location of Nestor’s city until the Hellenistic age, and it may well be that the

little to the south of Samikon, at the southern entrance to the Klidi pass (Strabo 8.3.19; Bélte
1934:322).
* Iliad 11.747-749:

abTdp éywv éndpovoa keAarvii Adaflamt icog,
nevriikovta §' EAov digpoug, dVo &' aupic Ekactov

@&TEC 486 ENov 0080 ¢ U Ond Sovpl Sauévteg.

But I rushed forward like a black whirlwind,
and I seized fifty chariots, and two on either side of each,

two men caught the ground with their teeth, brought down by my spear.
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expansions of Nestor’s story do not go back so very much earlier than that.” For our purposes,
however, it is enough to say that the expansions of Nestor’s story must have been carried out
after the Hymn to Pythian Apollo was composed, so in the sixth century BC at the earliest.
Whatever its date, however, the new version of Nestor’s story, once it had been accepted as
Homeric, effectively ended the old controversy as to whether Pylos lay in Elis, for such a
location was now impossible. A location in Elis became a curious artifact in the long debate
over the location of Pylos; modern scholars attribute it to local historians of Elis, who
somehow did not see that what they claimed was impossible in view of Iliad 11. But, as the
Hymn to Pythian Apollo shows, the controversy was much older than local histories of Elis. By
the time Nestor’s story in Iliad 11 was expanded, and Triphylia was put forth as a new
contender for the location of Nestor’s city, the old controversy had, I think, long since faded.
Only the traces of it were left.

For modern scholars, who consider only the expanded version of Nestor’s story in Iliad
11, Elis has never been a serious contender in the debate about Pylos’ location. The modern
debate is between Messenia, which most today regard as the true location of Nestor’s Pylos,
and Triphylia, which those who focus on the expanded version of Nestor’s story in Iliad 11 still
maintain. The debate is as yet unsettled.” Archeologically Triphylia has been trumped by
Messenia: the site discovered by Carl Blegen at Ano Englianos in 1939 has been accepted as the
Bronze Age city of Pylos even by champions of Kakovatos in Triphylia; the latter maintain
their belief in Triphylia by regarding the Homeric city of Pylos as different from the Bronze
Age city, for whatever reason (such is the influence of Nestor’s expanded story).” Messenia,
which has archeology on its side, also has the better ancient pedigree as the site of Nestor’s
city. Unlike Triphylia, which was perhaps first put forward by Demetrios of Scepsis in the
second century BC,"” Messenia was regarded as Nestor’s home in the classical period: Pindar,
for example, calls Nestor “the aged Messenian” (Meooaviov 8¢ yépovtog, Pythian 6.34). This

* In Frame forthcoming: Part 5 I develop an argument for a late fifth-century date. The line
attested only by Strabo at Odyssey 15.295, which adds Khalkis and Krounoi to Telemachus’
voyage before he reaches Pheai (see n31 above), I would date to the Hellenistic period when
Triphylian Pylos had become the issue; Strabo 8.3.13 argues strenuously that these two places
are in Triphylia, not far north of Triphylian Pylos.

“*Visser 1997:522-530, for example, continues to regard Triphylia as the location of Homeric
Pylos.

' Cf. E. Meyer, RE ‘Pylos’, 2143-2146. Meyer’s article was completed in 1950, before the Linear-
B decipherment, and published in 1959, after the decipherment; the Linear-B decipherment
did not at all change his view of the location of Homeric Pylos, as he states in an addendum,
2520. See also Meyer 1951:127 and 1957:81-82, and, more recently, his authoritative
‘Messenien’, RE Supplement XV (1978) 228.

*2 For Demetrius of Scepsis as probably the first to locate Nestor’s kingdom in Triphylia see
Meyer, RE ‘Pylos’, 2153; Demetrius wrote on the Trojan catalogue in the Iliad, and the
Kaukones, allies of the Trojans, probably account for Demetrius’ interest in Triphylia, where a
tribe of Kaukones was also found.
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evidence is discounted by some as relating to the Messenian resurgence of the fourth century
BC, which had its roots in the fifth century BC; according to this line of thought the Messenians
had to reinvent their entire past, which had been wiped clean during the period of Spartan
domination, and it was only in the course of this that they laid claim to Nestor and Pylos.”
While there may be truth in this analysis of Messenian traditions generally, it does not, I think,
explain the history of the name Pylos in Messenia. In the fifth century this name was used of
an uninhabited place on the Messenian coast at the north end of the bay of Navarino, opposite
the island of Sphakteria; the Spartans called this place Koryphasion, but others called it Pylos.
Herodotus refers to it in connection with the Persian wars, and it was also here, famously, that
Spartan hoplites were taken prisoner by the Athenians in 425 BC.* The site is not the same as
the Bronze Age site at Ano Englianos, but 9-10 kilometers southwest of it. The site was indeed
important to the resurgent Messenians, who founded a new city of Pylos there in 365 BC, but
the history of the site did not begin with the Messenian resurgence of the fifth and fourth
centuries. This site, in my view, played an important part in the older controversy over the
location of Nestor’s kingdom, as to whether it lay in Elis or further south.

When the Bronze Age kingdom of Pylos fell c. 1200 BC, the site at Ano Englianos was
abandoned, but survivors seem to have settled in successor cities nearby that they continued
to call Pylos, the last of which was the site at the north end of the bay of Navarino.” The
Spartans finally drove these remaining Pylians from the Peloponnesos at the end of the Second
Messenian War, c. 600 BC.* The Spartans, who called the place Koryphasion rather than Pylos,

** See Luraghi 2002:49n21, who follows Visser:1997 for the location of Homeric Pylos (cf. n40
above).

* Herodotus refers to the site when he tells how the Sicilian Greeks made a show of sending aid
against the Persians, but held up their ships “around Pylos and Tainaron in the land of the
Lacedaemonians” to await the outcome of the war: nepi ITOAov kal Taivapov yfig g
Aakedaipoviwy dvekwyevov Ta¢ véac, kapadokéovTeg kai o0Tot TOV TOAeUOV Tf] TeEcéeTan
(7.168).

* Strabo is the source for a tradition that there was an ‘old Pylos’ (maAaid [TOA0G) in Messenia
before the Pylos at Koryphasion; he says that this city lay under mount Aigaleon, and that
when it was destroyed some of the inhabitants moved to Koryphasion (] uév o0v maAaid
ITOAoG 1) Mesonviakt) 1o t6) Atyahéw TOAC v, kateomaouévng 8¢ Tadtng émi T Kopueaoic
TIVEC A0T@V QKMoav, Strabo 8.4.2). Marinatos 1955 has proposed a site for this ‘old Pylos’ five
kilometers northeast of Ano Englianos at Volimidia, where multiple Mycenaean graves have
been found, some of which became cult-sites in the eighth century BC. Ernst Meyer,
‘Messenien’ RE Supplement XV 207-208, accepts this identification of ‘old Pylos’, which he
regards as the successor to Ano Englianos, preserving the name of the Bronze Age city, and
then passing this name on to the site at Koryphasion (“Die Namenstradition des mykenischen
Palastes von Ano-Englianos hitte sich hier erhalten...Die Bewohner dieses ‘Altpyos’ hitten
dann den Namen ihres Orts nach dem neubesiedelten Koryphasion mitgenommen”).

“ Pylian survivors were still living on the Messenian coast during the Second Messenian War
according to a historical tradition preserved by Pausanias. Pausanias 4.18.1 says that when the
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clearly did not wish to memorialize the Pylians whom they had just expelled.” But the name
Pylos stuck to the site, as we see in the fifth century, when non-Spartans still called it this.*

Messenians, after their defeat in the battle of the Great Trench, retreated to mount Hira, the
people of Pylos and Methone (on the coast south of Pylos) continued to preserve the coastal
districts for them: Meooriviot 8¢ we &¢ TV Eipav dvwriodnoav, T 8¢ dAANG é€eipyovto mAnv
Goov oioty ot VAot Ta £mti Oaddoon kai ol MoBwvaiot diéowlov. Pausanias 4.23.1 says that
when mount Hira was finally captured and the Messenians were enslaved, the people of Pylos
and Methone took to ships and left their old homes: tGv 8¢ Meoonviwv dndoot mepi v Eipav
1] Kol ETépwI oL Thi¢ Mesonviag EykateAipOnoav, To0Toug UEV o1 AaKeSAIUOVIOL TPOGEVELUAY
£€G TO elAwTikdV* TTOAL01 8¢ Kol MoBwvaiot kal Soot Ta napadaddooia Qrovv, [kai] vaveiv 0o
v dAwotv T Eipag drnaipovoty €¢ KLAAvny T0 éntvelov T6 'HAglwv. Only part of what
Pausanias says is reliable. His account of the second Messenian war derives in part from the
third-century BC poet Rhianos, whose tales of the Messenian hero Aristomenes seem to have
pertained to events of the early fifth century BC rather than the seventh century BC; for this
well-known issue see Kiechle 1959:90-92. Kiechle, pp. 34-45, argues that the Pylians went to
Metapontum in southern Italy, where a local cult of Neleids (tov t@v NnAeid&v évayioudv,
Strabo 6.1.15) suggests that the Achaeans who were said to have settled Metapontum (Strabo
6.1.15 citing Antiochus of Syracuse) were in fact (or at least included) Pylians. Kiechle, pp. 48-
49, assigns a date between 630 and 600 BC (depending on the date of the end of the second
Messenian war) for the departure of the Pylians from the Peloponnesos. Recent scholarship
has lowered the dates for both the first and the second Messenian wars: the First Messenian
War, which used to be dated to the eighth century BC, has been redated to c. 700/690-680/670
BC; the Second Messenian War, which was once thought to have erupted after Sparta’s loss to
Argos at Hysiai in 669 BC, has been redated to 640/630-600 BC (see Parker 1991:25-47, and the
article ‘Messenische Kriege’ in Der Neue Pauly).

“ Thucydides 4.3.2 points out this distinction in nomenclature on the part of the Spartans:
améxet yap otadiovg udAtota fi IMOAOG Tfg TNApTNG TETpaKOGiovg Kal £0Tv €V Tff Meoonvig mote
olon Y1, kadovot 8¢ avtnv ol Aakedatudvior Kopugdoiov. The name Koryphasion, which was
doubtless old, belonged properly to the cape on which Pylos was situated as opposed to the
city itself; cf. E. Meyer, RE ‘Pylos’, 2126. Examples of the Spartans’ use of the name Koryphasion
can be seen in the Peace of Nikias (Thucydides 5.18.7) and in the truce document preceding the
Peace of Nikias (Thucydides 4.118.4). Xenophon Hellenica 1.2.18 uses the name Koryphasion,
perhaps showing his Spartan orientation in this.

**1t is true that the only real proof of the existence of an earlier city of Pylos at Koryphasion is
the persistence of the name of the site down to the time of the Peloponnesian war (cf. Meyer,
RE ‘Pylos’, 2123). For the new city of Pylos founded on the site by the independent Messenians
in 365 BC see Meyer, RE ‘Pylos’, 2125. The new foundation of course shows that the Messenians
of the fourth century had strong feelings about this particular site; in the fifth century as well,
as Thucydides 4.41.2 shows, the Messenians at Naupaktos regarded this Pylos as part of their
ancestral fatherland, and they willingly undertook to guard it for the Athenians. While some of
this patriotic feeling was doubtless invented, the invention must have attached itself to
something, and the historical reality, I think, was the persistence of the name Pylos of the site
that the Spartans called Koryphasion.
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The Spartans, in my view, are the only likely candidates to have invented the idea that
Homeric Pylos lay in Elis. Once the Spartans had driven the surviving Pylians from the coast of
Messenia, they wanted to expunge their memory as well. These Pylians were at least notionally
descendants of Neleus and Nestor, and expelling them and taking their land did not bring the
Spartans credit. The problem was the Homeric poems, for it was here that Nestor and the
Pylians were particularly celebrated. But the Homeric poems were also the solution if they
could be made to show that Pylos once lay in Elis, and that therefore only the Eleians could
answer for what became of Nestor’s people. This idea was not as hard to promote as might be
imagined once the Pylians themselves had been removed from the scene. The only negative
evidence in the Homeric poems was the name Pheai in Odyssey 15.297, and we have seen how
this was dealt with. But there was also a positive argument that could be brought to bear,
namely Nestor’s story in Iliad 11. In its older form, as discussed, this story is hyperbolic in the
extreme: Bouprasion, where Nestor ends his rout of the Epeians, was always thought to lie on
the far side of Elis from Pylos;* Pylos, to a contemporary Homeric audience, would have meant
Messenia, and more particularly the still surviving city of Pylos on the bay of Navarino. Nestor,
who leaves Pylos at night and reaches Bouprasion the next day before turning homeward
effectively conquers the entire western Peloponnesos in a single day.” This is all well and good
for the hero with the famous cup that only he could lift. But it was also possible to take
Nestor’s story literally, and to ask where must Pylos have been if Nestor reached the far side of
Elis in a single day, and to this question the answer is simple and straightforward: to do this in
reality Nestor could only have started from somewhere inside of Elis. Ironically Nestor’s story
in Iliad 11, which in its later form ruled out an Eleian Pylos, in its earlier form very likely was
the main argument for an Eleian Pylos.

The Hymn to Pythian Apollo makes sense as a Spartan product of the late seventh century
BC. The end of the Second Messenian War and the expulsion of the Pylians are dated to c. 600

* Hellenistic scholars identified Bouprasion with the coastal region northwest of the town of
Elis. Demetrius of Scepsis is the likely source of Strabo’s statement that a settlement (katoikia)
called Bouprasion, which had probably once existed in the Eleian country, no longer existed in
his own time, but “now only that territory is so called which is on the road that leads from the
present city of Elis to Dyme” (Strabo 8.3.8; for Demetrius as Strabo’s source, see Bdlte 1934:333).
Bolte, who believed that Nestor’s battle actually took place as the Iliad describes it, sought to
reject this location of Bouprasion, the endpoint of Nestor’s rout, and to find another location
for it close to the Alpheios. His argument is refuted by Cantieni 1942:45-46, who showed that
there is a consistent Hellenistic tradition that Bouprasion lay on the far side of Elis.

** The ancient measurements of the distances between Messenian Pylos (Koryphasion) and the
capes that bound the coast north of Elis (roughly Bouprasion) are 750 stades to cape
Chelonatas and 1030 stades to cape Araxos (133.2 kilometers and 182.9 kilometers
respectively); in Strabo 8.3.21, where these figures are given, the two reference points, the
Alpheios river and cape Chelonatas, must be corrected to cape Chelonatas and cape Araxos (see
E. Meyer, RE ‘Pylos’, 2120-2121).
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BC, and the hymn, I think, followed quite soon after these events; at the lower end, as
discussed, the hymn precedes the First Sacred War, which resulted in the destruction of Krisa
in 591 BC: a date of c. 600 BC for the hymn is probably not far wrong.”* The hymn, which
centers on Delphi, does not reveal its particular provenance, for to do so would undermine its
purpose: Delphi is the hymn'’s focus, and Delphi is neutral; it removes any charge of bias. The
Laconian land is mentioned, including cape Malea and cape Tainaron, and even a cult of Helios
on cape Tainaron; this is noteworthy, but many other places are mentioned in the hymn, and
arguments have been developed to connect the hymn with some of these.” A far more
powerful argument for Sparta is the complete absence of Messenia from the hymn; as noted
earlier, Apollo steers the Cretan ship wide of the entire region, so that nothing at all is said of
it: it is a blank. Messenia in fact now belonged to Sparta, and that is the reason that nothing is
said of it. As for Pylos, one did not reach Nestor’s fabled kingdom until after the Alpheios river
(and Messenia) had been passed.

Sparta’s chief divinity was Apollo, to whom the city’s three main festivals were
dedicated: the Karneia, Hyakinthia, and Gymnopaidiai.” Was the Hymn to Pythian Apollo
composed for performance at one of these festivals? Like other Homeric hymns, the Hymn to
Pythian Apollo must have been composed as a prooimion to introduce a performance of Homeric
poetry. Such prooimia were composed in Sparta as elsewhere, the practice having been
introduced at the latest in the first half of the seventh century by Terpander of Lesbos.** At a

>! See nn6 and 46 above for the dates.

*2 Guillon 1963:85-98, for example, considers Boeotia the hymn’s main focus.

* For Apollo’s place at Sparta I quote the following relevant excerpts from Robert Parker’s
article “Spartan Religion” (Parker 1988): “the god who dominated Spartan festivals was lucid,
disciplined Apollo” (151); it was Apollo, “above all,” who dominated Spartan religion (145); the
colossal archaic statue of Apollo at Amyklai, 45 feet high, was “doubtless the most sacred
object in all Laconia” (146); Sparta had a “special relationship with Apollo of Delphi” (143); the
Spartans “loved oracles, more perhaps than did the citizens of any other Greek state, and
granted them an unusual importance in political debate. Had not their own constitution been
prescribed by Apollo of Delphi himself?” (154); “Delphic Apollo was closely associated with the
kings. The Pythioi, permanent officials whose job it was to consult Delphi on public business - a
post known only from Sparta - were royal appointees and shared the kings’ tent” (154).
Sparta’s relationship to Delphi, which Parker highlights, is particularly relevant to the Hymn to
Pythian Apollo.

> Terpander was said to have won the first poetic competition at the festival of the Karneia,
the first celebration of which was dated between 676 and 673 BC; the sources of this
information are Hellanicus (FGrHist 4 F 85) and Sosibius (FGrHist 595 F 3) cited by Athenaeus 14,
635e (= Gostoli 1990: T 1). “Plutarch” On Music is the source for Terpander’s prooimia as preludes
to Homeric performances; three passages are relevant: On Music 3, 1132¢ = Gostoli T 27, which
says that according to Heraclides Ponticus Terpander set his own epic verses (¢nn) and those of
Homer to music and performed them in poetic contests; On Music 4, 1132d = Gostoli T 32,
which says that Terpander composed preludes (prooimia) sung to the cithara in epic verses (év
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festival outsiders, especially other Peloponnesians, would presumably be present, and this
offered an opportunity, if not to rewrite the past, at least to present the Spartan point of view.
In such a setting a performance of the Hymn to Apollo, as prooimion, could have been followed by
a performance of Homeric poetry that included Odyssey 15. This would have been an ideal
occasion to present the corrected version of Telemachus’ voyage home from Pylos, the true
course of which had international significance c. 600 BC. The Second Messenian War had called
forth the talents of one Spartan poet, Tyrtaeus, who had shown himself an able propagandist
for the Spartan state; the war itself is sometimes called “the Tyrtaeus war” because of the
prominent part that he played. If he lived long enough, perhaps Tyrtaeus also composed the
Hymn to Pythian Apollo once the war was over.

Kleisthenes of Sikyon, one of the victors in the First Sacred War, ended rhapsodic
contests in his city because the Homeric epics celebrated his enemy Argos. This well-known
episode most likely related to performances of the Iliad, although the precise meaning of
Herodotus’ phrase “Homeric epics” (Homereia epea) is debated.” The set of circumstances that I
have considered is probably somewhat earlier than this well known episode, but it belongs to
the same general period. Taken together the two examples show the Iliad and the Odyssey as
well established in the Peloponnesos at the end of the seventh century and the beginning of
the sixth century BC; the poems were then a factor that could not be ignored in relations
between cities. The authority of the Homeric poems in mainland Greece in this period is the
question with which this paper began, and I have now made my case. But my argument has
another step. What is striking about the controversy over the name Pheai in Odyssey 15.297 is
that there was something well established to argue against - a text of the Odyssey that was
widely known and accepted. I do not mean to imply anything for an oral Odyssey versus a
written Odyssey by using the word text, but I do need to say something about this question in a
general way. For me the expansion of the Iliad and the Odyssey on a monumental scale at the
end of the eighth century and the beginning of the seventh century BC was an entirely oral
process; this expansion, as I imagine it, could not have been carried out by means of writing.”®
But I am also convinced that a written text of Homer played a part in the Panathenaic festival
in sixth-century Athens; certain small-scale changes to the poems can be traced to this
historical context, and these changes, I think, show clear signs of writing.”” Thus in my view

€neo1v); On Music 6, 1133c = Gostoli T 34, which says that early kitharodic performers, “after
discharging their duty to the gods, which they did as they pleased, passed at once to the poetry
of Homer and the rest. This can be seen in Terpander’s preludes (prooimia)”. Gostoli F 1 (= PMG
697 Page) appears to be the start of a prooimion to Apollo (see Gostoli p. 129 for the question of
whether the text of the fragment should be emended to yield a line of hexameter). Terpander
is said to have taught his musical craft to others in Sparta (On Music 9, 1134b = Gostoli T 18).

> Herodotus 5.67.1.

*® In Frame forthcoming: Part 4 I consider how the expansion could have been carried out in
oral performance.

*’1develop this argument in Frame forthcoming: Part 2.
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written texts of Homer appeared sometime between the early seventh century BC and the late
sixth century BC, and I do not know when. I think that in the period that concerns us, the late
seventh century BC, epic poetry must still have been a largely oral matter: if the Homeric text
at that time was to a large extent fixed, then it must have been rhapsodes who maintained it in
a fixed form; if the text was disputed, as in the case of Odyssey 15.297, then the rhapsodes who
performed it must have disagreed with each other. Thus it is not just that the Homeric poems
had authority, but that different versions had authority, and the question would arise in any
particular case what the basis of that authority was. Here, I think, different schools of
rhapsodes enter the picture. As I said at the outset, I think that the Homeridai of Chios were
the primary locus of diffusion outside of Ionia for what were in fact lonian poems. The
Homeridai were the guardians of an inherited tradition, and there must have been agreement
as to what exactly that tradition was. In the case of Telemachus’ voyage home from Pylos, for
example, the Homeridai would all presumably know that the ship headed for Pheai before it
struck out for the open sea, and this small bit of the poems would have been included with the
rest as the poems were carried to the mainland and elsewhere. Given this scenario, on what
basis did one contest the name Pheai in Odyssey 15.297 in late seventh-century Sparta? I suggest
that a link was claimed with Homer other than through the Homeridai. As early as Aristotle we
hear that the Spartans claimed to have received their Homeric tradition, not from the
Homeridai of Chios, but from the Kreophyleioi of Samos: Kreophylos, the putative ancestor of
this guild of rhapsodes, is supposed to have hosted Homer himself on Samos, and the
Kreophyleioi, his descendants, are supposed to have passed the Homeric poems on to Lycurgus
when he visited Samos from Sparta.’® The Kreophyleioi, who were known for the Oechaliae
Halosis tradition of Heracles, thus seem to have claimed an independent tradition for the
Homeric poems as well: Homer, it seems, gave the poems to his host Kreophylos, who passed
them on to his descendants.” Aristotle is the first to tell us that the Spartans claimed to have
received the Homeric poems, not from Chios, but from a rival member of the Ionian
dodecapolis, Samos. How much older this tradition is than Aristotle we cannot tell, but there is
no reason that it cannot be significantly older. One prominent scholar has recently dated it to
the late sixth century BC;” I would suggest instead the late seventh century BC, when the
Hymn to Pythian Apollo was composed: this hymn’s authority for the view that Nestor’s kingdom
lay in Elis, I suggest, was not the Odyssey of the Homeridai, but the Odyssey of the Kreophyleioi,
to whose ancestor Homer had given the true version of the poem. Or so it was alleged.

*® The evidence is from Aristotle’s Constitutions as excerpted by Heraclides Lembus (fr. 611 Rose
= Heraclides Lembus 372-373.10 Dilts): AuvkoGpyog &v Zduw £y€veto. Kal TV ‘Oufpov moinotv
Tap& TV anoydvwv Kpeoguov Aafwv mp&tog diekduioev gi¢ Medondvvnoov; Plutarch
Lycurgus 4.4 attests the same tradition. Callimachus 6 Pfeiffer makes use of the tradition that
Kreophylos entertained Homer in his home; cf. also Plato Republic 600 B.

> The same Homeric origin was claimed for the Oechaliae Halosis according to Callimachus 6
Pfeiffer.

* Janko 1992:31n50.
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But if the Kreophyleioi were indeed put forward as the authority for a new location of
Nestor’s kingdom, would this guild of rhapsodes have actually backed what amounted to a
bogus claim? There is reason to think so, and not simply because, like Hesiod’s muses (and
poets generally), they knew how to tell things like the truth (Pherai) as well as the truth itself
(Pheai). The reason has to do with the role played by Samos in the events that led to the
controversy over Pylos in the first place, namely the expulsion of Nestor’s descendants from
Messenia. Herodotus provides a piece of evidence that cannot be securely dated, but which
strongly suggests complicity between Sparta and Samos in this very deed. When a group of
Samians exiled by Polycrates asked Sparta for help returning home, Sparta responded by
sending a force against the Samian tyrant; Sparta claimed to have its own reasons for doing
this, namely acts of piracy committed by Polycrates against the Spartans, but according to the
Samian exiles the Spartans helped them for a different reason: it was to repay an earlier good
deed, when the Samians once sent ships to help the Spartans against the Messenians.” Franz
Kiechle has argued that the ships once sent by Samos against the Messenians were instead (or
more specifically) sent against the Pylians and the other coastal populations of Messenia
during the Second Messenian War.” While the episode is undated in Herodotus, it clearly
preceded the tyranny of Polycrates, and Kiechle’s dating of it to the Second Messenian War has
been accepted by others.” Paul Cartledge, who accepts Kiechle’s dating, argues that there was
a centuries-long “special relationship” between Sparta and Samos, and that, to judge by the
exchange of goods between the two cities, this relationship began by c. 650 BC.** Sparta’s
special relationship with Samos extended, I think, to the Kreophyleioi; the claim to have
received the Homeric poems from them was later linked to the “fluid wonder-worker”
Lycurgus,” but it actually originated, I suggest, in the aftermath of the Second Messenian War.
If Sparta was embarrassed by what had happened to Nestor’s descendants in Messenia, so must
Samos have been after providing the naval forces to drive them out. The idea that Nestor’s
kingdom had never been in Messenia, but in Elis, could well have been the result of Spartan-
Samian connivance, especially if Samos had the Kreophyleioi to vouch for any necessary
adjustments to the Homeric poems.

It remains to tie a loose end, which has to do with the other side in the early
controversy over the location of Pylos. Ultimately the idea that Pylos was in Elis did not
succeed. The memory of Messenian Pylos’ final site on the bay of Navarino was preserved in

* Herodotus 3.47.1: Kal €TEITA TAPACKEVAGEUEVOL E6TPATEVOVTO AaKedatpudvior £ml ZAUoV, W¢
UEV Zapiol Aéyouat, eepyeoiag éktivovteg 8TL 0@l TpdTEPOL avTol vruot éBordnoav £mi
Meoonvioug, wg 8¢ Aakedaiudviot Aéyouat, oK oUTw Tipwpfioat deopévolot Zapioot
¢otpatetovto WG tefoacBal fovAduevor Tod kpntipog Tiig dpmayfic, TOV fyov Kpoiow KTA.

** Kiechle 1959:33.

* Huxley 1962:74; Jeffery 1976:120; Cartledge 1982:259.

* Cartledge 1982 (p. 255 for the date in question).

* The phrase is Cartledge’s: “this is just the sort of anecdote that would tend to become
attached to a chronologically fluid wonder-worker like Lycurgus” (Cartledge 1982:252).
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the name that remained attached to the site; Athenian authors like Thucydides and
Aristophanes use the name routinely in connection with the events of 425 BC, and Herodotus
fits the same pattern.®® Had any of these authors been asked where Nestor’s kingdom lay, they
would have answered Messenia, and the same answer would have been given in earlier
generations as far back as one cares to go.”” We saw earlier that those who did not accept that
Pylos was in Elis took measures to insure that the name Pheai remained in Odyssey 15.297:
another line was added to protect that name. I suspect that Athens was at the center of this
effort to set the record straight. The Athenians had close ties to Ionia, and they must have
received the Homeric poems soon after their creation; they probably had a connection with
the Homeridai from the very start.®® Within a century of this foundational period of Homeric
reception the Hymn to Pythian Apollo made a strong bid to establish the Spartan point of view
concerning the location of Nestor’s kingdom in the Homeric poems. If the hymn was launched
at Spartan festivals, as suggested earlier, it did not remain a local phenomenon, but circulated
more widely. It must have been particularly associated with Delphi if the victors in the First
Sacred War appropriated it when they became Delphi’s new masters. Athens, as one of the
victors in the war, was doubtless involved in the hymn’s appropriation. The purpose of
appropriating the hymn was to neutralize it. I come back now to the one passage in Apollo’s
journey from Olympos to Krisa that is clearly out of place in the hymn, namely when he
crosses the Kephisos river traveling in the wrong direction. Later in the hymn the Cretan ship,
with Apollo on board, will pass another river, the Alpheios, before reaching Pylos. Whoever
inserted the Kephisos river into Apollo’s journey, and made him cross this river backwards,
clearly had in view the voyage of the Cretan ship, which similarly puts Pylos on the wrong side
of the Alpheios. The effect of the new passage is to neutralize the hymns’ location of Pylos in
Elis. To the question whether the Cretan ship really reached Pylos by passing the Alpheios
river the answer would now be: no more than Apollo really went from Onkhestos to Haliartos
by crossing the Kephisos river. To the underlying question, is Pylos in Elis, the answer would
be simpler: nonsense. The earlier version of the Hymn to Pythian Apollo that had gained
currency before the First Sacred War could not somehow be withdrawn or eliminated after the
war, it could only be countered. The preferred Greek way to counter anything was not outright
denial, but to take the point and stand it on its head. This was a topsy-turvy world, but it had

° See n44 above.

*” The cult of the Neleids in Metapontum, if this is where the Pylians on the bay of Navarino
went after the Second Messenian War, is a sure sign that these Pylians continued to regard
themselves as descendants of Neleus and Nestor; cf. n46 above.

* Later the Peisistratids claimed credit for bringing the poems to Athens (“Plato” Hipparchus
228B: ["Innapyog] T ‘Oufpov &nn np&dTog EKOULoeV £1¢ TNV YAV Tavtnvi), but the claim is not
credible. Familiarity with the Homeric poems in Athens predates Solon at least (cf. Henderson
1982 and Anhalt 1993:73).
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its logic.” The geography of the hymn was effectively turned into nonsense by the victors in
the Sacred War, and that by and large is what it has seemed ever since.”

*1 have borrowed the image from George Forrest : “the world of propaganda is a topsy-turvy
world...Greeks rarely denied an opponent’s story - they preferred to take it over and stand it
on its head” (Forrest 1982:315).

’° The fact that the inserted passage borrows a line from the Hesiodic catalogues is, I think, a
further indication of this passage’s Athenian origin; cf. M. L. West 1985:125-171, who argues
that the Hesiodic catalogues were composed in sixth-century Athens.
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